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There seems to be an unbroken line of speculation in
the Nyaya school regarding the nature of prama, though
with slight variations in emphasis. Vatsyayana defines it as
"whatever is knowledge of the object" (yadhartha-vijnanam
sa pram/'l/}66 but removes the ambiguity later on by speaking
of it as "the knowledge of that as that" (tasminstadits pra-
tya)^7 Uddyotakara defines prarnana as "the cause of
knowledge" (upaiabdhihetu)63 Vacaspati tries to make
the definition more precise by adding that here what is
meant by the word 'prama' is the knowledge that does not
deviate from its object and that is other than memory.09
Udayana in his Parisuddhi also emphasises the character oi
anyabhicaritatva^ though in his Nyayakusumanjali, he
gives a simpler definition of prama as right apprehension
and as independent.71 Jayanta takes it to be such know-
ledge of the object both do not deviate from the object and
Ss free from doubt.73 Sridhara defines it as a definitive
awareness that is uncontradicted 73 Vaiiabha defines it as
"the true knowledge" and further defines it as "the know-
ledge of something as not being what is other than it"
(paranatmatayanubhavah}^

Most of these definitions are negative in character,
and the negations are intended to exclude error, doubt and
memory. For the Samkhya and the Purva IViimamsa/ novelty
is an essential part of differentia of valid knowledge. Some
systematists iike the Vaisesikas and the Jainas do not consi-
der novelty as a mark of true knowledge since they include
remembrance (smrti) into the case of true knowledge.
Some schools Sike the Advaita are indifferent to the contro-
versy. Dharmaraja Adhvaryu defines Prama in two ways
with and without validity as the mark of valid knowledge<
Here, the crux of the problem lies in the acceptance os
rejection of valdity or remembrance as a means of know-
ledge. The Mimamsakas and the Samkhyas have acceptec
noveSty as a mark of Prama to exclude remembrance frorr
the domain of true knowledge. The Jainas also accept
remembrance among the forms of true immediate know-
ledge. The AdvaSta Vedanta is indifferent to the problem.
The Naiyayikas consider the  presentative knowjedge